INTRODUCTION
instincts, impulses, and   sense-impressions.  He is just like   oth< things, only highly   devloped. Ah, what a poor conception of mai
Our saint, Pattanathu Pillai, refused to accept the theory of It Mayavadis that the external' world did not possess a reality of i own. He accepted the reality of the world. But at the same tirn he had the intellectual moral and spiritual energy to disengage himse from the grip of the world and pass beyond its changing scene
Our saint was a business man. Business men never forget th; their feet are planted on earth. They know that they have to live i this world, and to live their life well in this world they need a pla and programme of life. It is the necessity of a plan and programrr of life that forces the practical men of this world to choose tt hard path of consistent and coherent thinking. Consistent an coherent thinkers are brought face to face with two facts: the subjecth world of L and the external world of Pasham. He who is not ashame of degrading the reality of the external world to a mere appearanc makes himself neither spiritual nor intellectual. He who is not afrai of pulling down the life of soul from its high pedestal of spiritu; autonomy to the level of a mere by-product of the sensible wbrl makes himself neither scientific nor a consistent thinker.
There are two independent  worlds,    and  the contents of the! two worlds seem to differ, and yet there is a close affinity  betwee them. When we realise this fact we make both the worlds yield the rich treasures to each other's use and benefit.     When we fail recognize this fact we impoverish both the worlds and make ourselv< paupers.'No consistent creative activity is then possible; n« upwai movement and progress is possible.   If the world is Maya, wh is the use of bothering myself with it? When "I" is nothing mo than the by-product of the sensible   world, how can   my "I" he being anything other than what the external world makes the " to be.   T is but a slave without a will of its own in the hands Pasham or Matter. But that is not   the experience of a thinking sel conscious "I."     "I, "or Pashu, is as much real as .Pasham, and independent of Pasham.
Pattanathu Pillai believed that the subjective "I" received the ri< contents of the sensible world through the avenues of its indriy and made them richer and more colourful by filling them with l! pure gold of thought and the rich colours of reflection. He insist